Parshas Shmos

Rabbi Piches Friedman Shlit"a

What the Almighty Wished to Hint to Moshe Rabeinu:

”He will serve as your mouth” Alludes to Eliyahu Honavi

In this week's parsha, Shemos, we learn of the mission the Almighty assigned to Moshe Rabeinu to
take the people of Israel out of Egypt (Shemos 3,10 “xw' 12 'y NX KXINI QY19 78 IN7UXI D7 anul™ 3 (
."nn¥nnMoshe, however, refused to accept the mission (ibid 3,11 1 »ax m n'p'7xn I8 nwn r1" (
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Thus began a debate between Hokadosh Baruch Hu and Moshe Rabeinu, with Hashem urging him
to accept the mission and Moshe resisting by asking (ibid 3,13): “And if they ask me, 'What is His
name '?

What shall | say to them?” Hashem replied (ibid 3,14 —" n>"x n7w n'ax 78w a7 Mxn D" :(tell
them that ,"a'nx " | Shall Be, sent me to you. Moshe persisted to protest (ibid 4,1 X'n1 "7 nmar &7 " :(
; "'pa wnwrto which Hashem replied that Moshe would perform two signs to convince the people.

Moshe remains unconvinced and says (ibid 4,13 =" n%wn 712 X n7w 218 2 nr1 " :(send by the
hand of whomever you will send. Consequently 22T D 'nyT 170 'AX DK X70 X1 YN 'a e n”,
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Hashem's efforts to persuade Moshe lasted seven days as indicated by Rashi, quoting the Midrash
(ibid 4,10): "this verse teaches us that the Holy One, Blessed is He, spent a full seven days
persuading Moshe at the thornbush to undertake His mission. . . until Hashem became angry at
him, then he accepted the mission upon himself".

How bewildering? Moshe Rabeinu, the master of all prophets — whom the Almighty, Himself,
testifies to his trustworthiness (Bamidbar 12,7 nrmna X%1 anIni 12 72TX A9 X 29 ,NIA AN N2 Dt i
—"vnar 'n mmnisteadfastly refuses Hashem's requests for seven days, until Aharon is included in

the deal." o''787 17 a'an anN1 n9%7 17 anf NID A1 DYA PR Y7 XA Mt

"He will serve as your mouth" Refers to Eliyahu Hanavi Zachur Latov

Let's begin our discussion with the commentary of the holy kabbalist, the Megaleh Amukot, on the
verse in our parsha (4,16 ." n'p"X% 17 a'nn anxi nd? 17 A Xin Al oya 8 )7 ain Mt i(Here is the
gist of his holy words: when the Almighty tells Moshe "He will serve as your mouthpiece," He is
speaking about Eliyahu, who will resolve all the uncertainties and unanswered questions of the
"oral law" in the future.



The source of this idea is found in the holy Zohar (Tzav 27 and 28) depicting a conversation
between the heavenly community and the " xan'nn x'w2" representing the soul of Moshe Rabeinu,
a"h T3> anwxM 'MraY I D, D9 72Waw AN X'aY A% "7 A na )d ,n9%7 17 ' A NI AN TNNaY Dt
D"MDN X7V 178 NN K7W, ANDAY DIIMA IYY7 TAd1 A9 7YaW 71Ina A9 Tad a"apa 'MIX 0t ) L, 1YY Tad1 e
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The holy Zohar teaches us that our verse alludes not only to Aharon, who is specifically mentioned,
but also to Eliyahu honavi who is Pinches the son of Elazar the son of Aharon hokohen; he will
serve as Moshe's mouthpiece to resolve all of the uncertainties in the Torah. Here, though, we ask,
curiously, why Hashem is notifying Moshe of this fact precisely when He is pressing him to accept
the mission of leading the exodus from Egypt? Secondly, how is this meant to appease Moshe with
regard to his refusal to accept the mission?

Moshe Rabeinu Rejects the Idea of a Temporary Redemption

It is worthwhile viewing this argument from Moshe Rabeinu's perspective. The Torah describes him
as the humblest man ever to walk the Earth (Bamidbar 12,3). He certainly blamed himself for not
being a worthy enough agent to facilitate the final, lasting redemption. He felt that had he been as
complete and worthy as Eliyahu honavi, he would have merited redeeming the people of Israel from
Egypt once and for all, without requiring any subsequent exiles. He, therefore, declined this
mission and pleaded with Hashem to send Pinches, who is Eliyahu, as a more complete emissary.
He reasoned that since Eliyahu will be the messenger announcing the final redemption, he would
be the better choice to take the people of Israel out of Egypt—and, thus, spare them any future
exiles.

This explanation ties in well with the following verses describing a disagreement, seemingly,
between Moshe Rabeinu and the Almighty (Shemos 3,13 :(
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shall be what | shall be-- | shall be with them during this trouble, what | shall be for them during
their subjugation to other kingdoms. Moses said to Hashem: 'Master of the world, why am | to
mention another trouble to them? This trouble is enough for them!" Hashem answered: 'You have

spoken well. Thus, say to the children of Israel | Shall Be has sent me to you™".

Hashem's intention was to inform Moshe that there would be future exiles; Moshe begged Hashem
to minimize the people's worries and burden.

Hashem Saw that Moshe Turned Away to See



This understanding coincides beautifully with the Bnei Yissoschar's explanation of the verses
(Shemos 3,4:(

nixA?710 D 'a xv"He introduces a concept of the Arizal's that the months of the calendar
correspond to the anatomical parts of the head. The months of Tamuz and Av correspond to the
two eyes; these months include the three weeks of mourning over the destruction of the Beis
Homikdash. Concerning these months, we lament: (Eichah 1,16 ." nom a7 2ty 2ty A ax a'7x "
"Over these | weep; my eye, my eye, runs with water"-- because these months correspond to our
two eyes that shed mournful tears over the churban.

The Bnei Yissoschar connects this beautifully with the gemorah (Taanis 24 nna x'aw a'n? 72un" (.

" ApTa NDMIY 2912 7D NIVNLV AN L,APFTA ADMIXY D9IA 7D 'R N9 AW T 7D ,nnaNAs long as the Beis
Homikdash was standing, klal Yisroel was compared to a bride in her father's home. All the while
that her eyes were pretty-- ie while the months of Tamuz and Av were devoid of churban-- the rest
of her body didn't need to be examined, it is presumed to be perfect and intact; however, if she is
bleary-eyed-- ie these months are overwhelmed by tears over the churban-- her entire torso

requires a proper inspection to identify and rectify the flaws.
"v0"Has the Numerical Value of Two Times"py”

In this manner, he elucidates Moshe Rabeinu's request ." n?wn 12 X2 ny¥" The Targum Yonatan
ben Uziel explains that Moshe was beseeching Hashem to send Pinches who will be the messenger
at the end of days. Where, however, do we find an allusion in the text to this request concerning
Pinches/Eliyahu? We find it in the words --" nix1710 » "a x1” since (260) 1\"o has the numerical
value of twice .(130)"v

Moshe Rabeinu foresaw that the two months of Tamuz and Av, corresponding to the two eyes, will
not be completely remedied until the arrival of Pinchas/Eliyahu heralding the redemption.
Correspondingly (208+52) 1" n"sx o"na'o ,equals twice . |"'v So, when Moshe beseeches Hashem
,' N7un T2 N1 nw"the Targum Yonatan interprets his intention to be that Hashem should send
Pinches/Eliyahu to redeem Israel as a permanent remedy for the two eyes, alleviating the need for

future exiles .

This is all alluded to in the words ." mxa'%7 10 "n xi" Once again "o ,equals ; 1" a"tx 0"n1'®
Hashem knew that Moshe would decline the mission to take Israel out of Egypt, preferring that He
send Pinchas/Eliyahu (numerical equivalent of .( 2"o To this Hashem replies —" ni7n 2hjn X" :do
not come any closer-- because the time for the final redemption has not yet arrived.

Moshe Blamed Himself for Failing to Achieve the Fiftieth LevelLet us proceed along this path to
obtain a better understanding of Moshe's request. Regarding the exodus from Egypt, it says
(Shemos 12,39 — " nannnna% 15 'n" :(for they could not delay. The Arizal explains that Bnei Yisroel
had sunk to the forty-ninth level of tumah during their exile in Egypt; had they remained there any
longer, they would have fallen to the fiftieth level and been stuck there forever .

The Shloh hokadosh (Pesachim) clarifies this idea for us based on a teaching in the gemorah

(Rosh Hashanah , Tnx h0on nwn% nnn |71, 0712 18121 2112 Myw o'wnn” " D'p'7an YN INNONNI TNXKIY



Moshe Rabeinu was only granted forty-nine out of the fifty levels of wisdom and kedushoh. As a
result, he only possessed the ability to counteract forty-nine levels of tumah. Had Bnei Yisroel
fallen to the fiftieth level, Moshe Rabeinu would not have been able to facilitate the exodus .

The holy seforim add another important point. The enslavement in Egypt was decreed to last four
hundred years (Bereishis 15,13 DNIX VI DITAYI DN X7 YINQ AT 22 D VTN YIT D1ar? mxn ™ 3

L 2172 WIDQ IRY! D "INKI DX [T ITIAY! WWNX 'IAD DX DAl , NIW NIXN YaxSince they left Egypt
prematurely, further exiles were necessary to complete the decree .

Now, we find endless times in the gemorah the term , "ip'n" utilized by our blessed sages whenever

a dispute or query could not be reconciled. The Gaon Chida, zts”l, writes that "ip'n" is an

abbreviation for. nryax't nwil’'p yan' aw'n

1" Is "1p'n Without the “Nun”’Hashem has granted me the vision to find an amazing explanation
for the term ."ip'n" The Zohar hokadosh (Tzav 27 xn In'RT 2 Y0n , jip'n a2 21 ' [Yon ipn ™ i(:
--"mmxTthe word 1"p'n is essentially |"ip'n without the final “nun”, which symbolizes the world to
come. The Zohar is teaching us that the reason that all of these halaches were not resolved and
remained in uncertainty was due to our lack of the fiftieth level of wisdom, the “shaar hanun.” This
deficiency is reflected in the word 1"p'n where the final “nun” is absent. In the future, however,
when all fifty levels of binah will be revealed, all of our previous halachic uncertainties will be
resolved. This is even alluded to in the name n"»wn which can be seen as an abbreviation for n'w'n
—nwn'n Ww'w aa"Moshiach will reveal the fiftieth level, and, then, Eliyahu will answer all of our
questions.

This provides further insight into Moshe's refusal to accept this mission and his plea T2 xa nhw"
;"n7on he wanted Eliyahu honavi to redeem the people. We've learned that Eliyahu honavi will
merit to reveal the solutions to all of the previously unresolved issues in the Torah, because he will
be allowed to attain the “shaar hanun”-- which was not previously revealed. Once Moshe realized
that it would be necessary to take Bnei Yisroel out of Egypt before the four hundred year decree
had been fulfilled — in order that they not fall to the fiftieth level of tumah-- he understood that he
didn't have the power to redeem them from the fiftieth level of tumah; he knew that his powers of
kedushoh were limited to the forty-ninth level of binah. Due to his extreme humility, he concluded
that it was due to his shortcoming that Bnei Yisroel would not serve their full sentence and would
necessarily endure further exiles. He reasoned, therefore, that Eliyahu honavi should be chosen to
redeem the people from Egypt.

An allusion to this reasoning can be found in Moshe's words ;" nYwn 12 X1 n¢" the word x™
stands for — ninr'x "1 fifty levels of illumination, which were granted to Eliyahu. He, seemingly, would
be able to extract them even from the fiftieth level of tumah and, thus, allow them to fulfill the four
hundred year decree of exile and realize an eternal redemption .

Eliyahu Honavi Attained the Fiftieth Level through Moshe RabeinuWe have now provided a clearer
understanding of Hokadosh Baruch Hu's reply to Moshe  no%7 7% n'n' a1n ndi nyn "X )7 X ™ :
,'pIx? 17 n'an anniand the Megaleh Amukot's explanation based on the Zohar hokadosh a"™apa" :
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We've introduced many times before the following teaching of the Arizal's (Likutei Torah
Vaetchanan). At the time of matan Torah, Moshe Rabeinu achieved the “shaar hanun”; however,
when the people sinned with the calf, he had to relinquish it. Nevertheless, before departing this
world, he attained it once again .

This is learned from the verses (Devarim 34,1 ," na09n WX 121 70 78 Ak NiIAwn awn v " :(as
elucidated by the Shloh hokadosh " " .alludes to the “shaar hanun 1" ;“is —na "1 in other
words, the “nun,” the fiftieth level, is now within him. Furthermore 1"xmm ,has a numerical value of
forty nine. The verse can now be interpreted as follows: Moshe rose and elevated from the "niany”
)a play on the word ,("niaw” satisfaction and sweetness, of ,a"~in the forty-ninth level of binah x, ,
, 11 "1 -1"11nand achieved the "shaar hanun ."

We also stand enlightened with respect to the Almighty's reply ," n9%7 77 a'ar xin 1" which we've
seen was a reference to Eliyahu honavi. The Almighty revealed to Moshe that Eliyahu honavi's
ability to resolve all the unanswered Torah inquiries, utilizing the “shaar hanun,” will not be based
on his own merit; rather, he will learn all that is necessary from Moshe Rabeinu. Eliyahu honavi will
serve as the mouthpiece and interpreter to teach ahm Yisroel the teachings of Moshe Rabeinu--
who achieved the fiftieth level of binah at the time of his death. If Moshe Rabeinu had yet to attain
the “shaar hanun,” Eliyahu honavi, certainly, had not attained it. The teacher must teach
something, before the student can learn it. Once this was revealed to Moshe Rabeinu, he agreed to
accept Hashem's mission .



